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THEOSOPHY GENERALLY STATED 

[From the Official Report, World’s Parliament of Religions] 

T HE claim is made that an impartial study of history, 
religion and literature will show the existence from 
ancient times of a great body of philosophical, scientific 
and ethical doctrine forming the basis and origin of all similar 
thought in modern systems. It is at once religious and scien- 
tific, asserting that religion and science should never be sep- 
arated. It puts forward sublime religious and ideal teachings, 
but at the same time shows that all of it can be demonstrated 
to reason, and that authority other than that has no place, thus 
preventing the hypocrisy which arises from asserting dogmas 
on authority which no one can show as resting on reason. This 
ancient body of doctrine is known as the “Wisdom Religion” 
and was always taught by adepts or initiates therein who pre- 
serve it through all time. Hence, and from other doctrines 
demonstrated, it is shown that man, being spirit and immortal, 
is able to perpetuate his real life and consciousness, and has 
done so during all time in the persons of those higher flowers 
of the human race who are members of an ancient and high 
brotherhood who concern themselves with the soul develop- 
ment of man, held by them to include every process of evolu- 
tion on all planes. The initiates, being bound by the law of 
evolution, must work with humanity as its development per- 
mits. Therefore from time to time they give out again and 
again the same doctrine which from time to time grows ob- 
scured in various nations and places. This is the wisdom 
religion, and they are the keepers of it. At times they come to 
nations as great teachers and “saviours,” who only re-promul- 
gate the old truths and system of ethics. This therefore holds 
that humanity is capable of infinite perfection both in time 
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and quality, the saviours and adepts being held up as exam- 
ples of that possibility. 

From this living and presently acting body of perfected men 
H. P. Blavatsky declared she received the impulse to once 
more bring forward the old ideas, and from them also received 
several keys to ancient and modern doctrines that had been 
lost during modern struggles toward civilization, and also that 
she was furnished by them with some doctrines really ancient 
but entirely new to the present day in any exoteric shape. These 
she wrote among the other keys furnished by her to her fellow 
members and the world at large. Added, then, to the testimony 
through all time found in records of all nations we have this 
modern explicit assertion that the ancient learned and humani- 
tarian body of adepts still exists on this earth and takes an 
interest in the development of the race. 

Theosophy postulates an eternal principle called the un- 
known, which can never be cognized except through its mani- 
festations. This eternal principle is in and is every thing and 
being; it periodically and eternally manifests itself and recedes 
again from manifestation. In this ebb and flow evolution pro- 
ceeds and itself is the progress of the manifestation. The per- 
ceived universe is the manifestation of this unknown, including 
spirit and matter, for Theosophy holds that those are but the 
two opposite poles of the one unknown principle. They coexist, 
are not separate nor separable from each other, or, as the 
Hindu scriptures say, there is no particle of matter without 
spirit, and no particle of spirit without matter. In manifesting 
itself the spirit-matter differentiates on seven planes, each more 
dense on the way down to the plane of our senses than its 
predecessor, the substance in all being the same, only differing 
in degree. Therefore from this view the whole universe is 
alive, not one atom of it being in any sense dead. It is also 
conscious and intelligent, its consciousness and intelligence 
being present on all planes though obscured on this one. On 
this plane of ours the spirit focalizes itself in all human beings 
who choose to permit it to do so, and the refusal to permit it 
is the cause of ignorance, of sin, of all sorrow and suffering. 
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In all ages some have come to this high state, have grown to 
be as gods, are partakers actively in the work of nature, and 
go on from century to century widening their consciousness 
and increasing the scope of their government in nature. This 
is the destiny of all beings, and hence at the outset Theosophy 
postulates this perfectibility of the race, removes the idea of 
innate unregenerable wickedness, and offers a purpose and an 
aim for life which is consonant with the longings of the soul 
and with its real nature, tending at the same time to destroy 
pessimism with its companion, despair. 

In Theosophy the world is held to be the product of the 
evolution of the principle spoken of from the very lowest first 
forms of life guided as it proceeded by intelligent perfected 
beings from other and older evolutions, and compounded also 
of the egos or individual spirits for and by whom it emanates. 
Hence man as we know him is held to be a conscious spirit, 
the flower of evolution, with other and lower classes of egos 
below him in the lower kingdoms, all however coming up and 
destined one day to be on the same human stage as we now 
are, we then being higher still. Man’s consciousness being thus 
more perfect is able to pass from one to another of the planes 
of differentiation mentioned If he mistakes any one of them 
for the reality that he is in his essence, he is deluded; the object 
of evolution then is to give him complete self-consciousness so 
that he may go on to higher stages in the progress of the 
universe. His evolution after coming on the human stage is 
for the getting of experience, and in order to so raise up and 
purify the various planes of matter with which he has to do, 
that the voice of the spirit may be fully heard and compre- 
hended. 

He is a religious being because he is a spirit encased in mat- 
ter, which is in turn itself spiritual in essence. Being a spirit he 
requires vehicles with which to come in touch with all the 
planes of nature included in evolution, and it is these vehicles 
that make of him an intricate, composite being, liable to error, 
but at the same time able to rise above all delusions and con- 
quer the highest place. He is in miniature the universe, for he 



is as spirit, manifesting himself to himself by means of seven 
differentiations. Therefore is he known in Theosophy as a 
sevenfold being. The Christian division of body, soul, and spirit 
is accurate so far as it goes, but will not answer to the prob- 
lems of life and nature, unless, as is not the case, those three 
divisions are each held to be composed of others, which would 
raise the possible total to seven. The spirit stands alone at the 
top, next comes the spiritual soul or Buddhi as it is called in 
Sanskrit. This partakes more of the spirit than any below it, 
and is connected with Manas or mind, these three being the 
real trinity of man, the imperishable part, the real thinking 
entity living on the earth in the other and denser vehicles by 
its evolution. Below in order of quality is the plane of the de- 
sires and passions shared with the animal kingdom, unintelli- 
gent, and the producer of ignorance flowing from delusion. It 
is distinct from the will and judgment, and must therefore be 
given its own place. On this plane is gross life, manifesting, 
not as spirit from which it derives its essence, but as energy 
and motion on this plane. It being common to the whole ob- 
jective plane and being everywhere, is also to be classed by 
itself, the portion used by man being given up at the death of 
the body. Then last, before the objective body, is the model 
or double of the outer physical case. This double is the astral 
body belonging to the astral plane of matter, not so dense as 
physical molecules, but more tenuous and much stronger, as 
well as lasting. It is the original of the body permitting the 
physical molecules to arrange and show themselves thereon, 
allowing them to go and come from day to day as they are 
known to do, yet ever retaining the fixed shape and contour 
given by the astral double within. These lower four principles 
or sheaths are the transitory perishable part of man, not him- 
self, but in every sense the instrument he uses, given up at the 
hour of death like an old garment, and rebuilt out of the gen- 
eral reservoir at every new birth. The trinity is the real man, 
the thinker, the individuality that passes from house to house, 
gaining experience at each rebirth, while it suffers and enjoys 
according to its deeds — it is the one central man, the living 
spirit-soul. 
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Now this spiritual man, having always existed, being inti- 
mately concerned in evolution, dominated by the law of cause 
and effect, because in himself he is that very law, showing 
moreover on this plane varieties of force of character, capacity, 
and opportunity, his very presence must be explained, while 
the differences noted have to be accounted for. The doctrine 
of reincarnation does all this. It means that man as a thinker, 
composed of soul, mind and spirit, occupies body after body 
in life after life on the earth which is the scene of his evolution, 
and where he must, under the very laws of his being, complete 
that evolution, once it has been begun. In any one life he is 
known to others as a personality, but in the whole stretch of 
eternity he is one individual, feeling in himself an identity not 
dependent on name, form, or recollection. 

This doctrine is the very base of Theosophy, for it explains 
life and nature. It is one aspect of evolution, for as it is re-em- 
bodiment in meaning, and as evolution could not go on with- 
out re-embodiment, it is evolution itself, as applied to the 
human soul. But it is also a doctrine believed in at the time 
given to Jesus and taught in the early ages of Christianity, be- 
ing now as much necessary to that religion as it is to any other 
to explain texts, to reconcile the justice of God with the rough 
and merciless aspect of nature and life to most mortals, and 
to throw a light perceptible by reason on all the problems that 
vex us in our journey through this world. The vast, and under 
any other doctrine unjust, difference between the savage and 
the civilized man as to both capacity, character, and oppor- 
tunity can be understood only through this doctrine, and com- 
ing to our own stratum the differences of the same kind may 
only thus be explained. It vindicates Nature and God, and 
removes from religion the blot thrown by men who have pos- 
tulated creeds which paint the creator as a demon. Each man’s 
life and character are the outcome of his previous lives and 
thoughts. Each is his own judge, his own executioner, for it 
is his own hand that forges the weapon which works for his 
punishment, and each by his own life reaches reward, rises to 
heights of knowledge and power for the good of all who may 
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be left behind him. Nothing is left to chance, favour, or par- 
tiality, but all is under the governance of law. Man is a thinker, 
and by his thoughts he makes the causes for woe or bliss; for 
his thoughts produce his acts. He is the centre for any distur- 
bance of the universal harmony, and to him as the centre the 
disturbance must return so as to bring about equilibrium, for 
nature always works towards harmony. Man is always carry- 
ing on a series of thoughts, which extend back to the remote 
past, continually making action and reaction. He is thus re- 
sponsible for all his thoughts and acts, and in that his complete 
responsibility is established; his own spirit is the essence of 
this law and provides for ever compensation for every distur- 
bance and adjustment for all effects. This is the law of Karma 
or justice, sometimes called the ethical law of causation. It is 
not foreign to the Christian scriptures, for both Jesus and St. 
Paul clearly enunciated it. Jesus said we should be judged as 
we gave judgment and should receive the measure meted to 
others. St. Paul said: “Brethren, be not deceived, God is not 
mocked, for whatsoever a man soweth that also shall he reap.” 
And that sowing and reaping can only be possible under the 
doctrines of Karma and reincarnation. 

But what of death and after? Is heaven a place or is it not? 
Theosophy teaches, as may be found in all sacred books, that 
after death the soul reaps a rest. This is from its own nature. 
It is a thinker, and cannot during life fulfil and carry out all 
nor even a small part of the myriads of thoughts entertained. 
Hence when at death it casts off the body and the astral body, 
and is released from the passions and desires, its natural forces 
have immediate sway and it thinks its thoughts out on the soul 
plane, clothed in a finer body suitable to that existence. This is 
called Devachan. It is the very state that has brought about 
the descriptions of heaven common to all religions, but this 
doctrine is very clearly put in the Buddhist and Hindu reli- 
gions. It is a time of rest, because the physical body being 
absent the consciousness is not in the completer touch with 
visible nature which is possible on the material plane. But it 
is a real existence, and no more illusionary than earth life; it 
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is where the essence of the thoughts of life that were as high 
as character permitted, expands and is garnered by the soul 
and mind. When the force of these thoughts is fully exhausted 
the soul is drawn back once more to earth, to that environ- 
ment which is sufficiently like unto itself to give it the proper 
further evolution. This alternation from state to state goes on 
until the being rises from repeated experiences above ignor- 
ance, and realizes in itself the actual unity of all spiritual be- 
ings. Then it passes on to higher and greater steps on the 
evolutionary road. 

No new ethics are presented by Theosophy, as it is held that 
right ethics are for ever the same. But in the doctrines of 
Theosophy are to be found the philosophical and reasonable 
basis for ethics and the natural enforcement of them in prac- 
tice. Universal brotherhood is that which will result in doing 
unto others as you would have them do unto you, and in your 
loving your neighbour as yourself — declared as right by all 
teachers in the great religions of the world. 

William Q. Judge 

Lucifer, December, 1893 



THE APPLICATION OF THEOSOPHICAL 
THEORIES 

T HE mistake is being made by a great many persons, 
among them being Theosophists, of applying several of 
the doctrines current in Theosophical literature, to only 
one or two phases of a question or to only one thing at a time, 
limiting rules which have universal application to a few cases, 
when in fact all those doctrines which have been current in 
the East for so long a time should be universally applied. For 
instance, take the law of Karma. Some people say, ‘‘yes, we 
believe in that,” but they only apply it to human beings. They 
consider it only in its relation to their own acts or to the acts 
of all men. Sometimes they fail to see that it has its effect not 
only on themselves and their fellows, but as well on the great- 
est of Mahatmas. Those great Beings are not exempt from it; 
in fact they are, so to say, more bound by it than we are. 
Although they are said to be above Karma, this is only to be 
taken to mean that, having escaped from the wheel of Samsara 
(which means the wheel of life and death, or rebirths), and in 
that sense are above Karma, at the same time we will find 
them often unable to act in a given case. Why? If they have 
transcended Karma, how can it be possible that in any instance 
they may not break the law, or perform certain acts which to 
us seem to be proper at just that juncture? Why can they not, 
say in the case of a chela who has worked for them and for the 
cause, for years with the most exalted unselfishness, interfere 
and save him from suddenly falling or being overwhelmed by 
horrible misfortune; or interfere to help or direct a movement? 
It is because they have become part of the great law of Karma 
itself. It would be impossible for them to lift a finger. 

Again, we know that at a certain period of progress, far 
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above this sublunary world, the adept reaches a point when 
he may, if he so chooses, formulate a wish that he might be one 
of the Devas, one of that bright host of beings of whose pleas- 
ure, glory and power we can have no idea. The mere formula- 
tion of the wish is enough. At that moment he becomes one 
of the Devos. He then for a period of time which in its extent 
is incalculable, enjoys that condition-then what? Then he 
has to begin again low down in the scale, in a mode and for a 
purpose which it would be useless to detail here, because it 
could not be understood, and also because I am not able to 
put it in any language with which I am conversant. In this, 
then, is not this particular adept who thus fell, subject to the 
law of Karma? 

There is in the Hindoo books a pretty story which illustrates 
this. A certain man heard that every day a most beautiful 
woman rose up out of the sea, and combed her hair. He re- 
solved that he would go to see her. He went, and she rose up as 
usual. He sprang into the sea behind her, and with her went 
down to her abode. There he lived with her for a vast length 
of time. One day she said she had to go away and stated that 
he must not touch a picture which was on the wall, and then 
departed. In a few days, fired by curiosity, he went to look at 
the picture; saw that it was an enameled one of a most ravish- 
ingly beautiful person, and he put out his hand to touch it. At 
that moment the foot of the figure suddenly enlarged, flew 
out from the frame, and sent him back to the scenes of earth, 
where he met with only sorrow and trouble. 

The law of Karma must be applied to everything. Nothing 
is exempt from it. It rules the vital molecule from plant up to 
Brahma himself. Apply it then to the vegetable, animal and 
human kingdom alike. 

Another law is that of Reincarnation. This is not to be con- 
fined only to the souls and bodies of men. Why not use it for 
every branch of nature to which it may be applicable? Not 
only are we, men and women, reincarnated, but also every 
molecule of which our bodies are composed. In what way, 
then, can we connect this rule with all of our thoughts? Does 
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it apply there? It seems to me that it does, and with as much 
force as anywhere. Each thought is of definite length. It does 
not last for over what we may call an instant, but the time of 
its duration is in fact much shorter. It springs into life and 
then it dies; but it is at once reborn in the form of another 
thought. And thus the process goes on from moment to mo- 
ment, from hour to hour, from day to day. And each one of 
these reincarnated thoughts lives its life, some good, some bad, 
some so terrible in their nature that if we could see them we 
would shrink back in affright. Further than that, a number of 
these thoughts form themselves into a certain idea, and it dies 
to be reincarnated in its time. Thus on rolls this vast flood. 
Will it overwhelm us? It may; it often does. Let us then make 
our thoughts pure. Our thoughts are the matrix, the mine, the 
fountain, the source of all that we are and of all that we may 
be. 


The Occult Word, May, 1886 


William Q. Judge 



UNIVERSAL APPLICATIONS OF DOCTRINE 

D URING the last few years in which so much writing has 
been done in the theosophical field of effort, a failure 
to make broad or universal applications of the doctrines 
brought forward can be noticed. With the exception of H. P. 
Blavatsky, our writers have confined themselves to narrow 
views, chiefly as to the state of man after death or how Karma 
affects him in life. As to the latter law, the greatest considera- 
tion has been devoted to deciding how it modifies our pleasure 
or our pain, and then as to whether in Devachan there will be 
compensation for failures of Karma; while others write upon 
reincarnation as if only mankind were subject to that law. 
And the same limited treatment is adopted in treating of or 
practising many other theories and doctrines of the Wisdom 
Religion. After fourteen years of activity it is now time that 
the members of our society should make universal the appli- 
cation of each and every admitted doctrine or precept, and 
not confine them to their own selfish selves. 

In order to make my meaning clear I purpose in this paper 
to attempt an outline of how such universal applications of 
some of our doctrines should be made. 

Before taking up any of these I would draw the attention 
of those who believe in the Upanlshads to the constant insis- 
tence throughout those sacred books upon the identity of man 
with Brahma, or God, or nature, and to the universal applica- 
tion of all doctrines or laws. 
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Tn Brlhadaranyoka Upanishad 1 it is said: 

Tell me the Brahman which is visible, not invisible, the atman 
who is within all? 

This, thy Self who is within all. . . . He who breathes in the 
up-breathing, he is thy Self and within all. He who breathes in 
the down-breathing, he is thy Self and within all. He who 
breathes in the on-breathing, he is thy Self and within all. This 
is thy Self who is within all. 

The 6th Brahmana is devoted to showing that all the worlds 
are woven in and within each other; and in the 7th the teacher 
declares that “the puller” or mover in all things whatsoever is 
the same Self which is in each man. 

The questioners then proceed and draw forth the statement 
that “what is above the heavens, beneath the earth, embracing 
heaven and earth, past, present, and future, that is woven, like 
warp and woof, in the ether,” and that the ether is “woven 
like warp and woof in the Imperishable.” If this be so, then 
any law that affects man must govern every portion of the 
universe in which he lives. 

And we find these sturdy men of old applying their doc- 
trines in every direction. They use the laws of analogy and 
correspondences to solve deep questions. Why need we be be- 
hind them? If the entire great Self dwells in man, the body in 
all its parts must symbolize the greater world about. So we 
discover that space having sound as its distinguishing charac- 
teristic is figured in the human frame by the ear, as fire is by 
the eye, and, again, the eye showing forth the soul, for the 
soul alone conquers death, and that which in the Upanlshads 
conquers death is fire. 

It is possible in this manner to proceed steadily toward the 
acquirement of a knowledge of the laws of nature, not only 
those that are recondite, but also the more easily perceived. If 
we grant that the human body and organs are a figure, in little, 
of the universe, then let us ask the question, “By what is the 
astral light symbolized?” By the eye, and specially by the retina 
and its mode of action. On the astral light are received the 
pictures of all events and things, and on the retina are received 
1 111 Adh., 4th Brah. 
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the images of objects passing before the man. We find that 
these images on the retina remain for a specific period, capa- 
ble of measurement, going through certain changes before 
fading completely away. Let us extend the result of this obser- 
vation to the astral light, and we assume that it also goes 
through similar changes in respect to the pictures. From this 
it follows that the mass or totality of pictures made during any 
cycle must, in this great retina, have a period at the end of 
which they will have faded away. Such we find is the law as 
stated by those who know the Secret Doctrine. In order to 
arrive at the figures with which to represent this period, we 
have to calculate the proportion thus: as the time of fading 
from the human retina is to the healthy man’s actual due of 
life, so is the time of fading from the astral light. The missing 
term may be discovered by working upon the doctrine of the 
four yugas or ages and the length of one life of Brahma. 

Now these theosophical doctrines which we have been at 
such pains to elaborate during all the years of our history are 
either capable of universal application or they are not. If they 
are not, then they are hardly worth the trouble we have be- 
stowed upon them; and it would then have been much better 
for us had we devoted ourselves to some special departments 
of science. 

But the great allurement that theosophy holds for those who 
follow it is that its doctrines are universal, solving all questions 
and applying to every department of nature so far as we know 
it. And advanced students declare that the same universal ap- 
plication prevails in regions far beyond the grasp of present 
science or of the average man’s mind. So that, if a supposed 
law or application is formulated to us, either by ourselves or 
by some other person, we are at once able to prove it; for un- 
less it can be applied in every direction — by correspondence, 
or is found to be one of the phases of some previously-admitted 
doctrine, we know that it is false doctrine or inaccurately 
stated. Thus all our doctrines can be proved and checked at 
every step. It is not necessary for us to have constant commu- 
nications with the Adepts in order to make sure of our ground; 
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all that we have to do is to see if any position we assume agrees 
with well-known principles already formulated and under- 
stood. 

Bearing this in mind, we can confidently proceed to exam- 
ine the great ideas in which so many of us believe, with a view 
of seeing how they may be applied in every direction. For if, 
instead of selfishly considering these laws in their effect upon 
our miserable selves, we ask how they apply everywhere, a 
means is furnished for the broadening of our horizon and the 
elimination of selfishness. And when also we apply the doc- 
trines to all our acts and to all parts of the human being, we 
may begin to wake ourselves up to the real task set before us. 

Let us look at Karma. It must be applied not only to the 
man but also to the Cosmos, to the globe upon which he lives. 
You know that, for the want of an English word, the period of 
one great day of evolution is called a Manwantara, or the reign 
of one Manu. These eternally succeed each other. In other 
words, each one of us is a unit, or a cell, if you please, in the 
great body or being of Manu, and just as we see ourselves 
making Karma and reincarnating for the purpose of carrying 
off Karma, so the great being Manu dies at the end of a Man- 
wantara, and after the period of rest reincarnates once more, 
the sum total of all that we have made him — or it. And when 
I say “we,” I mean all the beings on whatever plane or planet 
who are included in that Manwantara. Therefore this Man- 
wantara is just exactly what the last Manwantara made it, and 
so the next Manwantara after this — millions of years off — 
will be the sum or result of this one, plus all that have preceded 
it. 

How much have you thought upon the effect of Karma 
upon the animals, the plants, the minerals, the elemental be- 
ings? Have you been so selfish as to suppose that they are not 
affected by you? Is it true that man himself has no responsi- 
bility upon him for the vast numbers of ferocious and noxious 
animals, for the deadly serpents and scorpions, the devastating 
lions and tigers, that make a howling wilderness of some cor- 
ners of the earth and terrorize the people of Tndia and else- 
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where? It cannot be true. But as the Apostle of the Christians 
said, it is true that the whole of creation waits upon man and 
groans that he keeps back the enlightenment of all. What 
happens when, with intention, you crush out the life of a 
common croton bug? Well, it is destroyed and you forget it. 
But you brought it to an untimely end, short though its life 
would have been. Imagine this being done at hundreds of 
thousands of places in the State. Each of these little creatures 
had life and energy; each some degree of intelligence. The 
sum total of the effects of all these deaths of small things must 
be appreciable. If not, then our doctrines are wrong and there 
is no wrong in putting out the life of a human being. 

I^t us go a little higher, to the bird kingdom and that of 
four-footed beasts. Every day in the shooting season in En- 
gland vast quantities of birds are killed for sport, and in other 
places such intelligent and inoffensive animals as deer. These 
have a higher intelligence than insects, a wider scope of feel- 
ing. Is there no effect under Karma for all these deaths? And 
what is the difference between wantonly killing a deer and 
murdering an idiot? Very little to my mind. Why is it, then, 
that even delicate ladies will enjoy the recital of a bird or deer 
hunt? It is their Karma that they are the descendants of long 
generations of Europeans who some centuries ago, with the 
aid of the church, decided that animals had no souls and 
therefore could be wantonly slaughtered. The same Karma 
permits the grandson of the Queen of England who calls her- 
self the defender of the faith — of Jesus — to have great prep- 
arations made for his forth-coming visit to India to the end 
that he shall enjoy several weeks of tiger-hunting, pig-sticking, 
and the destruction of any and every bird that may fly in his 
way. 

We therefore find ourselves ground down by the Karma of 
our national stem, so that we are really almost unable to tell 
what thoughts are the counterfeit presentments of the thoughts 
of our forefathers, and what self-born in our own minds. 

Let us now look at Reincarnation, Devachan, and Karma. 
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It has been the custom of theosophists to think upon these 
subjects in respect only to the whole man— -that is to say, re- 
specting the ego. 

But what of its hourly and daily application? If we believe 
in the doctrine of the One Life, then every cell in these ma- 
terial bodies must be governed by the same laws. Each cell 
must be a life and have its karma, devachan, and reincarna- 
tion. Every one of these cells upon incarnating among the 
others in our frame must be affected by the character of those 
it meets; and we make that character. Every thought upon 
reaching its period dies. It is soon reborn, and coming back 
from its devachan it finds either bad or good companions pro- 
vided for it. Therefore every hour of life is fraught with danger 
or with help. How can it be possible that a few hours a week 
devoted to theosophic thought and action can counteract — 
even in the gross material cells — the effect of nearly a whole 
week spent in indifference, frivolity, or selfishness? This mass 
of poor or bad thought will form a resistless tide that shall 
sweep away all your good resolves at the first opportunity. 

This will explain why devoted students often fail. They have 
waited for a particular hour or day to try their strength, and 
when the hour came they had none. If it was anger they had 
resolved to conquer, instead of trying to conquer it at an 
offered opportunity they ran away from the chance so as to 
escape the trial; or they did not meet the hourly small trials 
that would, if successfully passed, have given them a great 
reserve of strength, so that no time of greater trial would have 
been able to overcome them. 

Now as to the theory of the evolution of the macrocosm in 
its application to the microcosm, man. 

The hermetic philosophy held that man is a copy of the 
greater universe; that he is a little universe in himself, gov- 
erned by the same laws as the great one, and in the small 
proportions of a human being showing all those greater laws 
in operation, only reduced in time or sweep. This is the rule 
to which H. P. Blavatsky adheres, and which is found run- 
ning through all the ancient mysteries and initiations. 
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It is said that our universe is a collection of atoms or mole- 
cules — called also "lives"; living together and through each 
the spirit struggles to reach consciousness, and that this strug- 
gle is governed by a law compelling it to go on in or between 
periods. In any period of such struggle some of these atoms or 
collections of molecules are left over, as it were, to renew the 
battle in the next period, and hence the state of the universe 
at any time of manifestation — or the state of each newly-mani- 
fested universe — must be the result of what was done in the 
preceding period. 

Coming down to the man, we find that he is a collection of 
molecules or lives or cells, each striving with the other, and all 
affected for either good or bad results by the spiritual aspira- 
tions or want of them in the man who is the guide or god, so 
to say, of his little universe. When he is born, the molecules or 
cells or lives that are to compose his physical and astral forms 
are from that moment under his reign, and during the period 
of his smaller life they pass through a small manvantara just 
as the lives in the universe do, and when he dies he leaves them 
all impressed with the force and color of his thoughts and 
aspirations, ready to be used in composing the houses of other 
egos. 

Now here is a great responsibility revealed to us of a double 
character. 

The first is for effects produced on and left in what we call 
matter in the molecules, when they come to be used by other 
egos, for they must act upon the latter for benefit or the 
reverse. 

The second is for the effect on the molecules themselves in 
this, that there are lives or entities in all — or rather they are 
all lives — who are either aided or retarded in their evolution 
by reason of the proper or improper use man made of this 
matter that was placed in his charge. 

Without stopping to argue about what matter is, it will be 
sufficient to state that it is held to be co-eternal with what is 
called “spirit”. That is, as it is put in the Bhagavad Gita: “He 
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who is spirit is also matter.” Or, in other words, spirit is the 
opposite pole to matter of the Absolute. But of course this 
matter we speak of is not what we see about us, for the latter 
is only in fact phenomena of matter: even science holds that 
we do not really see matter. 

Now during a manvantara or period of manifestation, the 
egos incarnating must use over and over again in any world 
upon which they are incarnating the matter that belongs to it. 

So, therefore, we are now using in our incarnations matter 
that has been used by ourselves and other egos over and over 
again, and are affected by the various tendencies impressed 
in it. And, similarly, we are leaving behind us for future races 
that which will help or embarrass them in their future lives. 

This is a highly important matter, whether reincarnation be 
a true doctrine or not. For if each new nation is only a mass 
of new egos or souls, it must be much affected by the matter- 
environment left behind by nations and races that have dis- 
appeared forever. 

But for us who believe in reincarnation it has additional 
force, showing us one strong reason why universal brotherhood 
should be believed in and practised. 

The other branch of the responsibility is just as serious. The 
doctrine that removes death from the universe and declares 
that all is composed of innumerable lives, constantly changing 
places with each other, contains in it of necessity the theory 
that man himself is full of these lives and that all are traveling 
up the long road of evolution. 

The secret doctrine holds that we are full of kingdoms of 
entities who depend upon us, so to say, for salvation. 

How enormous, then, is this responsibility, that we not only 
are to be judged for what we do with ourselves as a whole, but 
also for what we do for those unseen beings who are dependent 
upon us for light. 


Path, October, 1889 


W.Q.J. 



WHICH IS VAGUE, THEOSOPHY 
OR SCIENCE? 

I T is commonly charged against the exponents of Theosophy 
that they deal in vague generalities only. A lecture is given 
or paper read by a Theosophist, and the profane hearer 
laughs, saying, “All this is metaphysical absurdity; these are 
mere abstractions; let us have something like that which sci- 
ence gives us, something we can grasp.” 

A great many persons imagine, knowing but little in reality 
about science, that it is sure, certain, and fixed in the vital 
premises which underlie the practical outcome seen in many 
branches of life’s activity. Why is this so? An inquiry into the 
question discloses the fact that some, if not all, the basic postu- 
lates of science are the purest abstractions, and that many 
statements from which deductions of fact are drawn are them- 
selves the merest hypotheses. We will also find that the com- 
monest of people unconsciously use in every work-a-day acts 
the most abstract and indefinite premises without which they 
could do but little. 

Take navigation of the ocean, by which we are able to send 
the largest ships carrying the richest of cargoes from shore to 
shore of any sea. These are guided in their course by men who 
know little or nothing of Theosophy and who would laugh at 
metaphysics. But in order to safely carry the ship from de- 
parture to destination, they have to use the lines of longitude 
and latitude, which, while seeming very real to them, have no 
existence whatever, except in theory. These lines must be 
used, and, if not, the ship will strike a rock or run upon the 
shore. Where are the parallels of longitude and latitude? They 
are imagined to be on the earth, but their only visible existence 
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is upon the chart made by man, and their real existence is in 
the mind of the astronomer and those who understand the 
science of navigation. The sea captain may think they are on 
the chart, or he may not think of it at all. Where do they stop? 
Nowhere; they are said to extend indefinitely into space; yet 
these abstractions are used for present human commercial 
needs. Is this any less vague than Theosophy? 

In the latter we have to guide the great human ship from 
shore to shore, and in that immense journey are obliged to 
refer to abstractions from which to start. Our spiritual parallels 
of latitude and longitude are abstractions, indeed, but no more 
so than those laid down upon the seaman’s chart. The scien- 
tific materialist says: “What nonsense to speak of coming out 

of the Absolute!” We may reply, “What nonsense for the mari- 
ner to attempt to guide his ship by that which has no existence 
whatever, except in fancy; by that which is a pure abstraction!” 
Again he laughs at us for assuming that there is such a thing 
as the soul, “for,” he says, “no man has ever seen it, and none 
ever can; it cannot be demonstrated.” With perfect truth we 
can reply: “Where is the atom of science; who has ever seen 

it; where and when has its existence been demonstrated?” The 
“atom” of science is today as great a mystery as the “soul” of 
Theosophy. It is a pure hypothesis, undemonstrated and un- 
demonstrable. It can neither be weighed, nor measured, nor 
found with a microscope; indeed, in the opinion of many 
Theosophists it is a far greater mystery than the soul, because 
some say they have seen that which may be soul; which looks 
like it; and no man has been, at any time, so fortunate or un- 
fortunate as to have seen an atom. 

Further, the scientific materialist says, “What do you know 
about the powers of the soul, which you say is the central sun 
of the human system?” And we answer that “it is no more in- 
definite for us than the sun is for the astronomers who attempt 
to measure its heat and estimate its distance. As to the heat of 
the sun, not all are agreed that it has any heat whatever, for 
some learned men think that it is a source of an energy which 
creates heat when it reaches the earth’s atmosphere only. 
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Others, celebrated in the records of science, such as Newton, 
Fizeau, and many other well-known astronomers, disagree as 
to the quantity of heat thrown out by the sun, on the hypothe- 
sis that it has any heat, and that difference is so great as to 
reach 8,998,600 degrees. Thus as to the central sun of this 
system, there is the greatest vagueness in science and no agree- 
ment as to what may be the truth in this important matter. In 
Theosophy, however, on the other hand, although there is 
some vagueness with mere students as to the exact quantity of 
heat or light thrown out by the soul, those who have devoted 
more time to its study are able to give closer estimates than 
any which have been given by scientific men in respect to the 
sun of the solar system. Yet all these generalities of science 
are the very things that have led to the present wonderful 
material development of the nineteenth century. 

But let us glance for a moment at the subject of evolution, 
which engages the thought of materialist and theosophist 
alike; let us see if theosophy is more vague than its opponents, 
or more insane, we might say, in ability to lay wild theories 
before intelligent men. The well-known Haeckel in his Pedi- 
gree of Man says, in speaking of Darwin’s teachings and 
lauding them: “Darwin puts in the place of a conscious cre- 
ative force, building and arranging the organic bodies of 
animals and plants on a designed plan, a series of natural forces 
working blindly, or we say, without aim, without design. In 
place of an arbitrary act we have a necessary law of evolution. 

. . . A mechanical origin of the earliest living form was held 
as the necessary sequence of Darwin’s teaching.” Here we have 
blind, undesigning forces, beginning work without design, 
haphazard, all being jumbled together, but finally working out 
into a beautiful design visible in the smallest form we can see. 
There is not a single proof in present life whether mineral, 
vegetable, or animal, that such a result from such a beginning 
could by any possibility eventuate. But these scientific men in 
those matters are safe in making hypotheses, because the time 
is far in the dark of history when these blind, undesigning acts 
were begun. Yet they ought to show some present instances 
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of similar blindness producing harmonious designs. Now is 
this not a wild, fanciful, and almost insane statement of Haeck- 
el’s? Is it not ten times more absurd than theosophical teach- 
ings? We begin truly with Parabrahmam and Mulaprakriti 
and Hosts of Dhyan Chohans, but we allege design in every- 
thing, and our Parabrahmam is no more vague than motion or 
force, pets of science. 

So I have found that a slight examination of this question 
reveals science as more vague than Theosophy is in anything. 
But some may say results are not indefinite. The same is said 
by us, the results to be reached by following the doctrines of 
theosophy, relating, as they do, to our real life, will be as 
definite, as visible, as important as any that science can point 
to. 

Eusebio Urban 

Path, November, 1890 



THE SYNTHESIS OF OCCULT SCIENCE 

I 

T HE impassable gulf between mind and matter discovered 
by modern science is a logical result of the present meth- 
ods of so-called scientific investigation. These methods 
are analytical and hypothetical, and the results arrived at are 
necessarily tentative and incomplete. Even the so-called “Syn- 
thetic Philosophy” of Spencer is, at best, an effort to grasp the 
entire method and modulus of nature within one of its proc- 
esses only. The aim is at synthesis, but it can hardly deserve 
the name of philosophy, for it is purely speculative and hypo- 
thetical. It is as though the physiologist undertook to study the 
function of respiration in man through the single process of 
expiration, ignoring the fact that every expiratory act must 
be supplemented by inspiration or respiration cease altogether. 

Taking, therefore, the facts of experience derived from the 
phenomena of nature and viewing both cosmic and organic 
processes purely from their objective side, the “missing links,” 
“impassable gulfs,” and “unthinkable gaps” occur constantly. 
Not so in Occult Science. So far as the science of occultism 
is concerned, it is both experimental and analytical, but it 
acknowledges no “missing links,” “impassable gulfs,” or “un- 
thinkable gaps,” because it finds none. Back of occult science 
there lies a complete and all-embracing Philosophy. This phi- 
losophy is not simply synthetical in its methods, for the sim- 
plest as the wildest hypothesis can claim that much; but it is 
synthesis itself. It regards Nature as one complete whole, and 
so the student of occultism may stand at either point of obser- 
vation. He may from the stand-point of Nature’s wholeness 



24 


OCCULT PHILOSOPHY 


and completeness follow the process of segregation and differ- 
entiation to the minutest atom conditioned in space and time; 
or, from the phenomenal display of the atom, he may reach 
forward and upward till the atom becomes an integral part of 
cosmos, involved in the universal harmony of creation. The 
modern scientist may do this incidentally or empirically, but 
the occultist does it systematically and habitually, and hence 
philosophically. The modern scientist is confessedly and boast- 
fully agnostic. The occultist is reverently and progressively 
gnostic. 

Modern science recognizes matter as “living” and “dead,” 
“organic” and “inorganic,” and “Life” as merely a phenom- 
enon of matter. Occult science recognizes, “foremost of all, 
the postulate that there is no such thing in Nature as Inorganic 
substances or bodies. Stones, minerals, rocks, and even chem- 
ical ‘ atoms’ are simply organic units in profound lethargy. 
Their coma has an end, and their inertia becomes activity.” 
(Secret Doctrine, Vol. I, p. 626 fn. ) Occultism recognizes 
one universal, all-pervading Life. Modern science rec- 
ognizes life as a special phenomenon of matter, a mere tran- 
sient manifestation due to temporary conditions. Even logic 
and analogy ought to have taught us better, for the simple 
reason that so-called “inorganic” or “dead” matter constantly 
becomes organic and living, while matter from the organic 
plane is continually being reduced to the inorganic. How 
rational and justifiable, then, to suppose that the capacity or 
“potency” of life is latent in all matter! 

The “elements,” “atoms,” and “molecules” of modern sci- 
ence, partly physical and partly metaphysical, though alto- 
gether hypothetical, are, nevertheless, seldom philosophical, 
for the simple reason that they are regarded solely as phe- 
nomenal. The Law of Avogadro involved a generalization as 
to physical structure and number, and the later experiments of 
Prof. Neumann deduced the same law mathematically from 
the first principles of the mechanical theory of gases, but it 
remained for Prof. Crookes to perceive the philosophical ne- 
cessity of a primordial substratum, protyle, and so, as pointed 
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out in the Secret Doctrine, to lay the foundations of “Meta- 
chemistry'’; in other words, a complete philosophy of physics 
and chemistry that shall take the place of mere hypothesis and 
empiricism. If one or two generalizations deduced as logical or 
mathematical necessities from the phenomena of physics and 
chemistry have been able to work such revolutions in the old 
chemistry, what may we not expect from a complete synthesis 
that shall grasp universals by a law that compasses the whole 
domain of matter? And yet this complete synthesis has been in 
the possession of the true occultist for ages. Glimpses of this 
philosophy have been sufficient to give to minds like Kepler, 
Descartes, Leibnitz, Kant, Schopenhauer, and, lastly, to Prof. 
Crookes, ideas that claimed and held the interested attention 
of the scientific world. While, at certain points, such writers 
supplement and corroborate each other, neither anywhere nor 
altogether do they reveal the complete synthesis, for none of 
them possessed it, and yet it has all along existed. 

“Let the reader remember these ‘Monads’ of Leibnitz, every 
one of which is a living mirror of the universe, every monad 
reflecting every other, and compare this view and definition 
with certain Sanskrit stanzas (Slokas) translated by Sir Wil- 
liam Jones, in which it is said that the creative source of the 
Divine Mind, . . . ‘Hidden in a veil of thick darkness, formed 
mirrors of the atoms of the world, and cast reflection from its 
own face on every atom ’.” — S.D., Vol. I, p. 623. 

It may be humiliating to “Modern Exact Science” and re- 
pugnant to the whole of Christendom to have to admit that 
the Pagans whom they have despised, and the “Heathen Scrip- 
tures” they long ridiculed or ignored, nevertheless possess a 
fund of wisdom never dreamed of under Western skies. They 
have the lesson, however, to learn, that Science by no means 
originated in, nor is it confined to, the West, nor are supersti- 
tion and ignorance confined to the East. 

It can easily be shown that every real discovery and every 
important advancement in modern science have already been 
anticipated centuries ago by ancient science and philosophy. 
It is true that these ancient doctrines have been embodied in 
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unknown languages and symbols, and recorded in books in- 
accessible to western minds till a very recent date. Far beyond 
all this inaccessibility, however, as a cause preventing these 
old truths from reaching modern times, has been the prejudice, 
the scorn and contempt of ancient learning manifested by the 
leaders of modern thought. 

Nor is the lesson yet learned that bigotry and scorn are 
never the mark of wisdom or the harbingers of learning; for 
still, with comparatively few exceptions, any claim or discus- 
sion of these ancient doctrines is met with contempt and scorn. 
The record has, however, been at least outlined and presented 
to the world. As the authors of the Secret Doctrine have re- 
marked, these doctrines may not be largely accepted by the 
present generation, but during the twentieth century they will 
become known and appreciated. 

The scope and bearing of philosophy itself are hardly yet 
appreciated by modern thought, because of its materialistic 
tendency. A complete science of metaphysics and a complete 
philosophy of science are not yet even conceived of as pos- 
sible; hence the ancient wisdom by its very vastness has escaped 
recognition in modern times. That the authors of ancient wis- 
dom have spoken from at least two whole planes of conscious 
experience beyond that of our every-day “sense-perception” is 
to us inconceivable, and yet such is the fact; and why should 
the modern advocate of evolution be shocked and staggered 
by such a disclosure? It but justifies his hypothesis and extends 
its theatre. Is it because the present custodians of this ancient 
learning do not scramble for recognition on the stock ex- 
change, and enter into competition in the marts of the world? 
If the practical outcome of such competition needed illustra- 
tion, Mr. Keely might serve as an example. The discoveries of 
the age are already whole centuries in advance of its ethical 
culture, and the knowledge that should place still further power 
in the hands of a few individuals whose ethical code is below, 
rather than above, that of the ignorant, toiling, suffering 
masses, could only minister to anarchy and increase oppres- 
sion. On these higher planes of consciousness the law of prog- 
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ress is absolute; knowledge and power go hand in hand with 
beneficence to man, not alone to the individual possessors of 
wisdom, but to the whole human race. The custodians of the 
higher knowledge are equally by both motive and development 
almoners of the divine. These are the very conditions of the 
higher consciousness referred to. The synthesis of occult sci- 
ence becomes, therefore, the higher synthesis of the faculties 
of man. What matter, therefore, if the ignorant shall scout its 
very existence, or treat it with ridicule and contempt? Those 
who know of its existence and who have learned something 
of its scope and nature can, in their turn, afford to smile, but 
with pity and sorrow at the willing bondage to ignorance and 
misery that scorns enlightenment and closes its eyes to the 
plainest truths of experience. 

Leaving, for the present, the field of physics and cosmo- 
genesis, it may be profitable to consider some of the applica- 
tions of these doctrines to the functions and life of man. 

The intellect derived from philosophy 
is similar to a charioteer: for it 
is present with our desires, and 
always conducts them to the beautiful. 

— Demophilus 

II 

“In reality, as Occult philosophy teaches us, everything 
which changes is organic; it has the life principle in it, and it 
has all the potentiality of the higher lives. If, as we say, all in 
nature is an aspect of the one element, and life is universal, 
how can there be such a thing as an inorganic atom!” 1 Man is 
a perfected animal, but before he could have reached perfec- 
tion even on the animal plane, there must have dawned upon 
him the light of a higher plane. Only the perfected animal can 
cross the threshold of the next higher, or the human plane, and 
as he does so there shines upon him the ray from the supra- 
human plane. Therefore, as the dawn of humanity illumines 
the animal plane, and as a guiding star lures the Monad to 
higher consciousness, so the dawn of divinity illumines the 

‘Quotations are from the Secret Doctrine and other writings of H. P. 
Blavatskv. 
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human plane, luring the monad to the supra-human plane of 
consciousness. This is neither more nor less than the philo- 
sophical and metaphysical aspect of the law of evolution. Man 
has not one principle more than the tiniest insect; he is, how- 
ever, “the vehicle of a fully developed Monad, self-conscious 
and deliberately following its own line of progress, whereas in 
the insect, and even the higher animal, the higher triad of 
principles is absolutely dormant.” The original Monad has, 
therefore, locked within it the potentiality of divinity. It is 
plainly, therefore, a misnomer to call that process of thought 
a “Synthetic Philosophy” that deals only with phenomena and 
ends with matter on the physical plane. These two generaliza- 
tions of Occult philosophy, endowing every atom with the 
potentiality of life, and regarding every insect or animal as al- 
ready possessing the potentialities of the higher planes though 
these powers are yet dormant, add to the ordinary Spencerian 
theory of evolution precisely that element that it lacks, viz. the 
metaphysical and philosophical; and, thus endowed, the theory 
becomes synthetical. 

The Monad, then, is essentially and potentially the same in 
the lowest vegetable organism, up through all forms and grada- 
tions of animal life to man, and beyond. There is a gradual 
unfolding of its potentialities from “Monera” to man, and 
there are two whole planes of consciousness, the sixth and the 
seventh “senses,” not yet unfolded to the average humanity. 
Every monad that is enclosed in a form, and hence limited by 
matter, becomes conscious on its own plane and in its own 
degree. Consciousness, therefore, no less than sensitiveness, 
belongs to plants as well as to animals. Self-consciousness be- 
longs to man, because, while embodied in a form, the higher 
triad of principles, Atma-Buddhi-Manas, is no longer dormant, 
but active. This activity is, however, far from being fully de- 
veloped. When this activity has become fully developed, man 
will already have become conscious on a still higher plane, 
endowed with the sixth and the opening of the seventh sense, 
and will have become a “god” in the sense given to that term 
by Plato and his followers. 
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In thus giving this larger and completer meaning to the law 
of evolution, the Occult philosophy entirely eliminates the 
“missing links’’ of modern science, and, by giving to man a 
glimpse of his nature and destiny, not only points out the line 
of the higher evolution, but puts him in possession of the 
means of achieving it. 

The “atoms” and “monads” of the Secret Doctrine are very 
different from the atoms and molecules of modern science. To 
the latter these are mere particles of matter endowed with 
blind force: to the former, they are the “dark nucleoles,” and 
potentially “Gods,” conscious and intelligent from their prime- 
val embodiment at the beginning of differentiation in the dawn 
of the Manvantara. There are no longer any hard and fast 
lines between the “organic” and the “inorganic”; between the 
“living” and “dead” matter. Every atom is endowed with and 
moved by intelligence, and is conscious in its own degree, on 
its own plane of development. This is a glimpse of the One 
Life that— 

Runs through all time, extends through all extent. 

Lives undivided, operates unspent. 

It may be conceived that the “Ego” in man is a monad that 
has gathered to itself innumerable experiences through aeons 
of time, slowly unfolding its latent potencies through plane 
after plane of matter. It is hence called the “eternal pilgrim.” 

The Manaslc, or mind principle, is cosmic and universal. 
It is the creator of all forms, and the basis of all law in nature. 
Not so with consciousness. Consciousness is a condition of the 
monad as the result of embodiment in matter and the dwelling 
in a physical form. Self-consciousness, which from the animal 
plane looking upward is the beginning of perfection, from the 
divine plane looking downward is the perfection of selfishness 
and the curse of separateness. It is the “world of illusion” that 
man has created for himself. “Maya is the perceptive faculty 
of every Ego which considers itself a Unit, separate from and 
independent of the One Infinite and Eternal Sat or ‘be-ness’.” 
The “eternal pilgrim” must therefore mount higher, and flee 
from the plane of self-consciousness it has struggled so hard 
to reach. 
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The complex structure that we call “Man” is made up of a 
congeries of almost innumerable “Lives.” Not only every 
microscopic cell of which the tissues are composed, but the 
molecules and atoms of which these cells are composed, are 
permeated with the essence of the “One Life.” Every so-called 
organic cell is known to have its nucleus, a center of finer or 
more sensitive matter. The nutritive, all the formative and 
functional processes consist of flux and re-flux, of inspiration 
and expiration, to and from the nucleus. 

The nucleus is therefore in its own degree and after its kind 
a “monad” imprisoned in a “form.” Every microscopic cell, 
therefore, has a consciousness and an intelligence of its own, 
and man thus consists of innumerable “lives.” This is but 
physiological synthesis, logically deduced no less from the 
known facts in physiology and histology than the logical se- 
quence of the philosophy of occultism. Health of the body as 
a whole depends on the integrity of all its parts, and more 
especially upon their harmonious association and cooperation. 
A diseased tissue is one in which a group of individual cells 
refuse to cooperate, and wherein is set up discordant action, 
using less or claiming more than their due share of food or 
energy. Disease of the very tissue of man’s body is neither more 
nor less than the “sin of separateness.” Moreover, the group- 
ing of cells is upon the principle of hierarchies. Smaller groups 
are subordinate to larger congeries, and these again are subor- 
dinate to larger, or to the whole. Every microscopic cell there- 
fore typifies and epitomizes man, as man is an epitome of the 
Universe. As already remarked, the “Eternal Pilgrim,” the 
Alter-Ego in man, is a monad progressing through the ages. 
By right and by endowment the ego is king in the domain of 
man’s bodily life. It descended into matter in the cosmic proc- 
ess till it reached the mineral plane, and then journeyed up- 
ward through the “three kingdoms” till it reached the human 
plane. The elements of its being, like the cells and molecules 
of man’s body, are groupings of structures accessory or subor- 
dinate to it. The human monad or Ego is therefore akin to all 
below it and heir to all above it, linked by indissoluble bonds 
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to spirit and matter, “God” and “Nature.” The attributes that 
it gathers, and the faculties that it unfolds, are but the latent 
and dormant potentialities awaking to conscious life. The tis- 
sue cells constitute man’s bodily structure, but the order in 
which they are arranged, the principle upon which they are 
grouped, constituting the human form, is not simply an evolved 
shape from the lower animal plane, but an involved principle 
from a higher plane, an older world, viz. the “Lunar Pitris.” 
“Hanuman the Monkey” antedates Darwin’s “missing link” by 
thousands of millenniums. So also the Monasic. or mind ele- 
ment, with its cosmic and infinite potentialities, is not merely 
the developed “instinct” of the animal. Mind is the latent or 
active potentiality of Cosmic Ideation, the essence of every 
form, the basis of every law, the potency of every principle in 
the universe. Human thought is the reflection or reproduction 
in the realm of man’s consciousness of these forms, laws, and 
principles. Hence man senses and apprehends nature just as 
nature unfolds in him. When, therefore, the Monad has passed 
through the form of the animal ego, involved and unfolded the 
human form, the higher triad of principles awakens from the 
sleep of ages and over-shadowed by the “Manasa-putra” and 
built Into its essence and substance. How could man epitomize 
Cosmos if he did not touch it at every point and involve it in 
every principle? If man’s being is woven in the web of destiny, 
his potencies and possibilities take hold of divinity as the woof 
and pattern of his boundless life. Why, then, should he grow 
weary or disheartened? Alas! why should he be degraded, this 
heir of all things! 

The peculiarity also of this theology, and in which its tran- 
scendency consists, is this, that it does not consider the highest 
God to be the principle of beings, but the principle of prin- 
ciples, i.e. of deiform processions from itself, all which are 
eternally rooted in the unfathomable depths of the immensely 
great source of their existence, and of which they may be called 
supersensuous ramifications and superluminous blossoms. 


— Thomas Taylor, Introduction to Mystical Hymns of Orpheus 
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It has often been thought a strange thing that there are no 
dogmas and no creed in Theosophy or Occultism. Is theosophy 
a religion? is often asked. No, it is religion. Is it a philosophy? 
No, it is philosophy. Is it a science? No, it is science. If a 
consensus of religion, philosophy, and science is possible, and 
if it has ever been reached in human thought, that thought 
must long since have passed the boundaries of all creeds and 
ceased to dogmatize. Hence comes the difficulty in answering 
questions. No proposition stands apart or can be taken separ- 
ately without limiting and often distorting its meaning. Every 
proposition has to be considered and held as subservient to 
the synthetic whole. Really intelligent people, capable of cor- 
rect reasoning, often lack sufficient interest to endeavor to 
apprehend the universality of these principles. They expect, 
where they have any interest at all in the subject, to be told 
“all about it” in an hour’s conversation, or to learn it from a 
column in some newspaper; all about man, all about Nature, 
all about Deity; and then either to reject it or to make it a part 
of their previous creed. These are really no wiser than the 
penny-a-liner who catches some point and turns it into ridicule, 
or makes it a butt for coarse jest or silly sarcasm, and then 
complacently imagines that he has demolished the whole struc- 
ture! If such persons were for one moment placed face to face 
with their own folly, they would be amazed. The most pro- 
found thinker and the most correct reasoner might well afford 
to devote a life-time to the apprehension of the philosophy of 
occultism, and other life-times to mastering the scientific de- 
tails, while at the same time his ethics and his religious life 
are made consistent with the principle of altruism and the 
Brotherhood of man. If this be regarded as too hard a task, 
it is, nevertheless, the line of the higher evolution of man, and, 
soon or late, every soul must follow it, retrograde, or cease 
to be. 

Man is but a link in an endless chain of being; a sequence 
of a past eternity of causes and processes; a potentiality born 
into time, but spanning two eternities, his past and his future. 
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and in his consciousness these are all one. Duration, the ever- 
present. In a former article man was shown to be a series of 
almost innumerable “Lives,” and these lives, these living en- 
tities called “cells,” were shown to be associated together on 
the principle of hierarchies, grouped according to rank and 
order, service and development, and this was shown to be the 
“physical synthesis” of man, and the organic synthesis as well. 
Disease was also shown to be the organic nutritive, or physio- 
logical “sin of separateness.” Every department of man’s being, 
every organ and cell of his body, was also shown to possess 
a consciousness and an intelligence of its own, held, however, 
subordinate to the whole. In health every action is synchro- 
nous and rhythmical, however varied and expanded, however 
intense and comprehensive. Enough is already known in mod- 
ern physics to justify all these statements, at least by analogy. 
The principle of electrical induction and vibration, the quan- 
titative and qualitative transmission of vibration and its exact 
registration, and their application to telegraphy, the telephone, 
and the phonograph, have upset all previous theories of phys- 
ics and physiology. “A metallic plate, for instance, can that 
talk like a human being? Yea or nay? Mr. Bouillard — and he 
was no common man — said No; to accept such a fact were to 
upset all our notions of physiology. So said Mr. Bouillard, right 
in the face of Edison’s phonograph in full Academy, and he 
throttled the luckless interpreter of the famous American in- 
ventor, accusing it of ventriloquism .” 1 

Occultism teaches that the Ego both precedes and survives 
the physical body. The phenomena of man’s life and the proc- 
ess of his thought can be apprehended and explained on no 
other theory. Modern physiology teaches in detail certain facts 
regarding the life of man. It, moreover, groups these facts and 
deduces certain so-called principles and laws, but such a thing 
as a synthesis of the whole man is seldom even attempted. 
“Psychology” is mere empiricism, represented by disjointed 
facts, and these, of course, but little understood, and more 
often misinterpreted. 

1 Dr. J. Oehorowicz, “ Mental Suggestion," p. 291. 
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Ask the modern physiologist if man can chink when un- 
conscious, and he will answer No; and if asked if man can be 
conscious and not think, he will as readily answer No. Both 
answers will be based on what is known, or supposed to be 
known, of memory. The idea that the real man, the Ego, is 
always conscious on some plane, and that it “thinks”, as we 
ordinarily use the term, only on the lower plane through the 
physical brain, in terms of extension and duration, or space 
and time, is seldom in the least apprehended by the modern 
physiologist. If, however, one grasps the idea of the ego as 
the real man dwelling in the physical body and using it as its 
instrument through which it is related to space and time, per- 
ception, sensation, thought, and feeling, the gaps in physiology 
and psychology begin to disappear. Here again it should be 
particularly borne in mind that this doctrine of the ego must 
be considered in the light of the complete synthesis of occult- 
ism, and just to the extent that this is intelligently done will 
the significance of the ego appear. 

The brief and concise outline of the philosophy of occultism 
given in the Introduction to the Secret Doctrine is therefore 
very significant, and the student who desires to apprehend that 
which follows in these two large volumes ought to study this 
outline very carefully. No subsequent proposition, no principle 
in the life of man, can be correctly understood apart from it. 
The subject-matter following is necessarily fragmentary, but 
the outline is both inclusive and philosophical, and if one rea- 
sons logically and follows the plainest analogies he can never 
go far astray. The relation of mind to brain, of thought to con- 
sciousness, of life to matter, and of man to Nature and to 

Deity, is there clearly defined; not, indeed, in all its details, 

but in a philosophical modulus, to be worked out in reason 

and in life. The all-pervading Life, the cyclic or periodical 
movements, the periods of action and of repose, and the inti- 
mate relations and inter-dependences of all things apply to 
Cosmos, and equally to every atom in its vast embrace. 

Students sometimes complain that they cannot understand, 
that the subject is so vast, and so deep and intricate, and not 
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made clear. It is because they do not realize what they have 
undertaken. Occultism can neither be taught nor learned in “a 
few easy lessons.” The “object lessons” sometimes given by 
H.P.B., almost always misunderstood and misapplied, though 
often explained at the time, served as often to excite vul- 
gar curiosity and personal abuse as to arrest attention and 
study. If, before the advent of the T.S. in the face of the 
creeds of Christendom, the materialism of science, the indif- 
ferences and supercilious scorn of Agnosticism, and the babel 
of spiritualism, it had been proposed to begin at the founda- 
tions and reconstruct our entire knowledge of Nature and of 
man; to show the unity and the foundations of the world’s 
religions; to eliminate from science all its “missing links”; to 
make Agnosticism gnostic; and to place the science of psychol- 
ogy and the nature and laws of mind and soul over against 
“Mediumship”; it would have been held as an herculean task, 
and declared impossible of accomplishment. Now that the 
thing has virtually been accomplished and this body of knowl- 
edge presented to the world, people think it strange that they 
cannot compass it all, as the poet Burns is said to have written 
some of his shorter poems, “while standing on one leg!” 

Again, people complain at the unfamiliar terms and the 
strange words imported from foreign languages. Yet if one 
were to undertake the study of physics, chemistry, music, or 
medicine, quite as great obstacles have to be overcome. Is it 
a strange thing, then, that the science that includes all these, 
and undertakes to give a synthesis of the whole realm of Na- 
ture and of life, should have its own nomenclature? 

Beyond all these necessary and natural obstacles, there is 
another, viz., that contentious spirit that disputes and opposes 
every point before it is fairly stated or understood. Suppose 
one ignorant of mathematics were to proceed in the same man- 
ner and say, “I don’t like that proposition,” “I don’t see why 
they turn a six upside down to make a nine,” “Why don’t two 
and two make five?”, and so on, how long would it take such 
a one to learn mathematics? In the study of the Secret Doc- 
trine it is not a matter of likes or dislikes, of belief or unbelief. 
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but solely a matter of intelligence and understanding. He who 
acknowledges his ignorance and yet is unwilling to lay aside 
his likes and dislikes, and even his creeds and dogmas, for the 
time, in order to see what is presented in its own light and 
purely on its merits, has neither need nor use for the Secret 
Doctrine. Even where a greater number of propositions are 
accepted or “believed” and a few are rejected, the synthetic 
whole is entirely lost sight of. But, says some one, this is a plea 
for blind credulity, and an attempt to bind the mind and the 
conscience of man to a blind acceptance of these doctrines. 
No one but the ignorant or the dishonest can make such an 
assertion in the face of the facts. Listen to the following from 
p. xix, Introduction to the Secret Doctrine. “It is above every- 
thing important to keep in mind that no theosophical book 
acquires the least additional value from pretended authority.” 
If that be advocating blind credulity, let the enemies of the 
T.S. make the most of it. If any authority pertains to the 
Secret Doctrine, it must be sought inside, not outside. It must 
rest on its comprehensiveness, its completeness, its continuity 
and reasonableness; in other words, on its philosophical syn- 
thesis, a thing missed alike by the superficial and the conten- 
tious, by the indolent, the superstitious, and the dogmatic. 

O wise man : you have asked rightly. Now listen carefully. 

The illusive fancies arising from error are not conclusive. 

The great and peaceful ones live regenerating the world like 
the coming of spring, and after having themselves crossed the 
ocean of embodied existence, help those who try to do the same 
thing, without personal motives. 

— Crest Jewel of Wisdom 
IV 

In the foregoing articles, necessarily brief and fragmentary, 
a few points have been given to show the general bearing of 
the Secret Doctrine on all problems in Nature and in Life. 

Synthesis is the very essence of philosophy— “the combina- 
tion of separate elements of thought into a whole” — the oppo- 
site of analysis, and analysis is the very essence of science. 

In the “Outline of the Secret Doctrine” by “C.J.,” now run- 
ning through the pages of Lucifer, this philosophy or synthesis 



of the whole is made very clear. 

There have been many philosophizers in modern times, but 
there can be but one philosophy, one synthesis of the whole of 
Eternal Nature. With the single exception of the writings of 
Plato, no one in modern times had given to the Western 
world any approximation to a complete philosophy, previous 
to the appearance of H. P. Blavatsky’s Secret Doctrine. The 
writings of Plato are carefully veiled in the symbolical lan- 
guage of initiation. The Secret Doctrine, coming more than 
two millenniums later, and in an age of so-called Science, is 
addressed to the Scientific thought of the age, and hence 
considers the whole subject largely from the stand-point of 
Science. The present age is as deficient in philosophy as was 
the age of Plato in knowledge of science. It follows, therefore, 
that while the Secret Doctrine itself apprehends equally both 
philosophy and science, in addressing itself to the thought of 
an age it must recognize here, as it does everywhere, the law 
of cycles that rules in the intellectual development of a race 
no less than in the revolutions of suns and worlds, and so 
address the times from that plane of thought that is in the 
ascendant. It is just because analytical thought is in the ascend- 
ant, because it is the thought-form of the age, that the great 
majority of readers are likely to overlook the broad synthesis 
and so miss the philosophy of the Secret Doctrine. The only 
object of these brief and fragmentary papers has been to call 
attention to this point. 

We are now in a transition period, and in the approaching 
twentieth century there will be a revival of genuine philosophy, 
and the Secret Doctrine will be the basis of the “New Philoso- 
phy.” Science today, in the persons of such advanced students 
as Keely, Crookes, Lodge, Richardson, and many others, al- 
ready treads so close to the borders of occult philosophy that 
it will not be possible to prevent the new age from entering 
the occult realm. H. P. Blavatsky’s Secret Doctrine is a store- 
house of scientific facts, but this is not its chief value. These 
facts are placed, approximately at least, in such relation to the 
synthesis or philosophy of occultism as to render comparatively 
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easy the task of the student who is in search of real knowledge, 
and to further his progress beyond all preconception, provided 
he is teachable, in earnest, and intelligent. Nowhere else in 
English literature is the Law of Evolution given such sweep 
and swing. It reminds one of the ceaseless under-tone of the 
deep sea, and seems to view our Earth in all its changes “from 
the birth of time to the crack of doom.” It follows man in his 
triple evolution, physical, mental, and spiritual, throughout 
the perfect circle of his boundless life. Darwinism had reached 
its limits and a rebound. Man is indeed evolved from lower 
forms. But which man? the physical? the psychical? the intel- 
lectual? or the spiritual? The Secret Doctrine points where the 
lines of evolution and involution meet; where matter and spirit 
clasp hands; and where the rising animal stands face to face 
with the fallen god; for all natures meet and mingle in man. 

Judge no proposition of the Secret Doctrine as though it 
stood alone, for not one stands alone. Not “independence” 
here more than with the units that constitute Humanity. It is 
Interdependence everywhere; in nature, as in life. 

Even members of the T.S. have often wondered why H.P.B. 
and others well known in the Society lay so much stress on 
doctrines like Karma and Reincarnation. It is not alone be- 
cause these doctrines are easily apprehended and beneficent 
to individuals, not only because they furnish, as they neces- 
sarily do, a solid foundation for ethics, or all human conduct, 
but because they are the very key-notes of the higher evolution 
of man. Without Karma and Reincarnation evolution is but a 
fragment; a process whose beginnings are unknown, and whose 
outcome cannot be discerned; a glimpse of what might be; a 
hope of what should be. But in the light of Karma and Rein- 
carnation evolution becomes the logic of what must be. The 
links in the chain of being are all filled in, and the circles of 
reason and of life are complete. Karma gives the eternal law of 
action, and Reincarnation furnishes the boundless field for its 
display. Thousands of persons can understand these two prin- 
ciples, apply them as a basis of conduct, and weave them into 
the fabric of their lives, who may not be able to grasp the 
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complete synthesis of that endless evolution of which these 
doctrines form so important a part. In thus affording even the 
superficial thinker and the weak or illogical reasoner a perfect 
basis for ethics and an unerring guide in life, Theosophy is 
building toward the future realization of the Universal Brother- 
hood and the higher evolution of man. But few in this gene- 
ration realize the work that is thus undertaken, or how much 
has already been accomplished. The obscurity of the present 
age in regard to genuine philosophical thought is nowhere 
more apparent than in the manner in which opposition has 
been waged toward these doctrines of Karma and Reincar- 
nation. In the seventeen years since the Theosophical move- 
ment has been before the world there has not appeared, from 
any source, a serious and logical attempt to discredit these 
doctrines from a philosophical basis. There have been denial, 
ridicule, and denunciation ad nauseum. There could be no 
discussion from such a basis, for from the very beginning 
these doctrines have been put forth and advocated from the 
logical and dispassionate plane of philosophy. Ridicule is both 
unanswerable and unworthy of answer. It is not the argument, 
but the atmosphere of weak minds, born of prejudice and 
ignorance. 

The synthesis of occultism is therefore the philosophy of 
Nature and of Life; the full— or free — truth that apprehends 
every scientific fact in the light of the unerring processes of 
Eternal Nature. 

The time must presently come when the really advanced 
thinkers of the age will be compelled to lay by their indiffer- 
ence, and their scorn and conceit, and follow the lines of 
philosophical investigation laid down in the Secret Doctrine. 
Very few seem yet to have realized how ample are these 
resources, because it involves a process of thought almost un- 
known to the present age of empiricism and induction. It is 
a revelation from archaic ages, indestructible and eternal, yet 
capable of being obscured and lost; capable of being again and 
again reborn, or like man himself— reincarnated. 

“He who lives in one color of the rainbow is blind to the 
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rest. Live in the Light diffused through the entire arc, and you 
will know it all .” — The Path. 

“He who knows not the common things of life is a beast 

among men. He who knows only the common things of life 

is a man among beasts. He who knows all that can be learned 

by diligent inquiry is a god among men.” — Plato. 

Path, November, 1891, 

February, March, May, 1892 
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